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Abstract

The introduction of Quranic and Fardhu Ain courses (Kelas Al-Quran dan Fardhu Ain (KAFA) by the Department of
Islamic Development Malaysia (Jabatan Kemajuan Islam Malaysia (JAKIM) is an effort to produce a generation that
is moulded by the teachings of Al-Quran and Al-Sunnah. However, there are specific iadiths quoted in the textbook
that require further attentive verification. This study seeks to verify the status of the sadith mentioned in the ‘Agidah
textbook in the eyes of the Ahlussunnah Wal Jama’ah scholars. This is because ‘Agida his the most important
subject in Islamic studies.This research is a qualitative research which uses data analysis method, where allthe data
and information obtained will be analysed using descriptive method. The method of takhrijal-kadith will be applied
to verify the status of the hadiths. This study reveals that there are six hadiths mentioned in the ‘Aqidah textbook and
the status of 3 of them are problematic. The origin of one of these hadiths isunknown while two of them are not
properly narrated. This study also suggests the establishment of a committee or panel that is comprised of hadith
scholars/experts from the local universities in order to makesureall Aadiths mentioned in the textbooks would adhere
to the prescribed standards.
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1. Introduction

According to the statistics furnished by the Malaysian Islamic Education Information Systems Portal
(SIMPENI), there are more than 5,000 Quran and Muslim Personal Duty Class (KAFA) schools registered
nationwide, along with 388,000 students enrolled. These figures indicate that KAFA Textbooks are among the
important references for Muslim youth in Malaysia in attaining knowledge pertaining to their religion.

There were several publishers that were certified by the Department of Islamic Development Malaysia
(JAKIM)for the printing of KAFA Textbooks when this research was undertaken, namely:

i.  PenerbitanFargoesSdn. Bhd.

ii. Aras Mega (M) Sdn. Bhd.

iii. Era VisiSdn. Bhd.

iv. Penerbitan Sri KenangaSdn. Bhd.

v. RimbunanlimuSdn. Bhd.

However, only PenerbitanFargoesSdnBhd had received certification from JAKIM to print textbooks for all
subjects within the KAFA syllabus. This is because, at that time, they were the only ones with the capability to print
and distribute the publications at the required capacity. These textbooks also had passed examinations by some
evaluation panels appointed by JAKIM Ahmad Tamizi bin Ahmad (2016). Due to this circumstance, this study
focused only on the Aadiths mentioned in KAFA textbooks that were published by Penerbitan Fargoes.

2. Literature Review

The study on textbook content is not new in Malaysia, in fact it has been continuously conducted in various
aspects of research for continuous improvement of its quality from time to time. Textbook sareundeniably one of
important references in the educational system of Malaysia. According to a study by the Ministryof Education of
Malaysia conducted in 1972, there was a strong relation in terms of correlationbetween the usage of textbooks and
dropout, while according to another study conducted in 1977, there was a strong connection between the usage of
textbooksand student achievement (Hussein Hj Ahmad, 1985).

In one of the studies on textbooks, Norhayati (2008) decided to analyse the frequency of creative and critical
thinking skills items in the science textbook of form two students of the government school. She found that the
frequency distribution of the items were not equally distributed among all the items. She also found that 70% of the
questions included in it were designed to enhance creative and critical thinking skills of the students.

Among other studies conducted there was also a corpus-based investigation on English prepositions which are
presented in three English language textbooks used by lower secondary schools in Malaysia conducted by Jayakaran
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and Norwati (2009). The study found that there were grammar items that were not sufficiently presented in the
textbook and they had recommended some teaching strategies in order to achieve the outlined teaching objectives.

Mohd Nazriq Bin Noor Ahmad (2016), conducted a comparative researchstudy where he studied the difference
between Malaysian and Singaporean Final Secondary Level Mathematics Textbooks. The research among others
seeksto investigate the reasons why the performance of Malaysian students was not as good as Singaporean students
despite both of them using the same English medium textbook. He recommended for future research, to consider
looking into textbooks from other grades, as well as workbooks and supplementary materials.

These studies are among various others that have been conducted with a focus on textbooks in various fields of
knowledge. There were also studies on hadithsin the textbooks, but they are still considered little. Despite the fact
the KAFA Textbooks that are used by about 400,00 of young Muslims in this country , there is no study on
hadithyet done for these textbooks.Among the studies on hadithsin the textbooks are the following:

1. The study on the Islamic Education Textbook, of the New Secondary School Curriculum(KBSM),for Form
Two undertaken. The study on 42 hadith textsrevealed that weak and fabricated hadiths are mentioned in that
textbook. They urged that the study on the status of hadithbe conducted on all textbooks for all education levels.

2. The study on Negeri Sembilan’s Sirah Textbook for the Afternoon Islamic School Session by Adel and
Ahmad Sanusi in 2011.A thorough revision upon factual sirah evidences used in it was recommended by them, after
it was discovered that there were contents with unknown sources of reference in the textbook (Adel M Abdul Aziz
and Ahmad Sanusi Azmi, 2011).

In addition, according to Dr. Faisal Ahmad Shah, one of the ways that hadiths would spread within the Malay
society is through formal class sessions in the schools (Faisal Ahmad Shah, 2016). Therefore, there is a possibility
that weak and fabricated hadiths are also there and could be present in KAFA Textbooks. Hence, these statements
became the driving factors in the completion of this study upon KAFA text books of the Department of Islamic
Development Malaysia (JAKIM). In this paper however, the researchers will discuss only one of the subjects of the
KAFA Textbooks which areAgidah (Islamic Creed) Textbooks that are namedas Fundamentals of Islamic Sciences
(‘Aqidah).

3. Methodology

This is a qualitative research study which uses the data analysis method. The data and information needed,
especially the hadiths that were studied, were obtained from the KAFA Agidah Textbooks. Allthe data and
information obtained was analysed using the descriptive method in which the hadithstexts available in the textbooks
were studied and analyzed. In order to investigate the status of the hadiths, the method of takhrijal-hadithvia
computer and web applications like al-Maktabah al-Shamilah, al-Durar al-Sanniyyah and hdith.com was applied.
This method was used so that the hdadiths texts could be located rapidly. The printed sources were then consulted to
ensure the accuracy of the information.

After the required information like the chain of narrators were acquired, the researchers assessed the hadiths
texts based on the following steps:

1. ldentification of the narrators and investigation about their defective characteristic as a hadith narrator. The
correct narrators will be identified so that the correct narrator will be investigated.

2. With the correct narrators being investigated and a defect found, the opinion of the scholars of rijal will be
highlighted. If the narrator found thigah (trusted), the opinion of the scholars on him will not be mentioned except
when needed.

3. The chain of narrators will be checked if there is a broken chain. The broken chain can be examined
through the narrator’s date of birth and his teacher’s date of deceased.

4. Hidden defect (‘ilal) of the hadith then be examined through the previous researches by the scholars of ‘ilal
like the book of ‘llalbyAl-Daraquini, the book of ‘llal bylbn Abi Hatim, the book of Al-Du ‘afa’ oleh Al-‘Ugayliand
the book of Al-Kamilfi al-Du ‘afa’ oleh Ibn ‘Adi.

5. Finally, the Matn of the hadith will be inspected. Any defect found in it will be mentioned in the evaluation
of the hadith.

4. Research Questions
This study attempts to answer the following research questions:
1. What are the status of the hadiths in KAFA Agidah textbooks?
2. Are there hadiths that have to be replaced or fixed?
Results and discussion

Table-1. Year of publication of KAFA Agidah Textbooks for this research
Year 1 Year 2 Year 3 Year 4 Year 5 Year 6
2015 2014 2016 2016 2015 2015

Overall, these textbooks consist of 6 books, one for each year from Year 1 until Year 6. All of them were in the
range of 44 to 76 pages long. The font used in these books is JawiBaru (Modern Jawi). The textbooks have many
attractive illustrations portrayed, in black and white prints. They also have brief notes in the form of key points,
along with a series of exercise activities. As mentioned in the back cover of the textbooks, the content is arranged
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accordingly in fulfilling a study session over a period of one year. Its exercises were designed to train the students to

pronounce, read, identify, comprehend, and write.

Chart-1. Shows the number of hadiths based on the year of study

The Number of 4hddith Mentioned in the Fundamentals of Islamic Sciences (/dgidah)
Textbook
35
3
25
2
15
1
05
0 B £ #
Yearl Year2 Year3 Yeard Year5 Yearb
= Flndamentalsof Islamic Sciences( Agidah)

This research found that in total, there are only six kadiths mentioned in these textbooks. Year 2 had the most
hadiths, with three mentioned. Then, two were mentioned in the textbook for Year 6 and one was mentioned in the
Year 1 textbook. No hadiths were mentioned in the textbooks for Years three, four, and five as illustrated in Chart 1.

Chart-2. Shows the categories of iadiths based on its status, whether acceptable, not properly narrated or having no origin

Percentage of Ahadith According to Categories

B Accepted (MagbQl) W Not Properly Narrated W No Basisor Origin

After all hadiths in the textbook were carefully analyzed, it was discovered that three of them were of maqbil
(accepted) status, while two hadiths were not properly narrated, and there was one hadith where the researchers were

unable to find its origin.
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Chart-2. Shows the number of hadiths based on its categories

Categories of Hadith

Not Properly Narrated [
No Origin -
Extremely DaTf 0
Da'Tf L
Hasan LiGhayrih 0
Hasan L
Sahih Li Ghayrih L
szhih [
Muttafaqun Alvh [
Mutawatir 0

0 0.5 1 15 2 25

In the group of magbilhadith, two of them were actually graded as muttafaqun ‘alayh (agreed upon) and one
was graded as sahihhadith. On the other hand, there were three hadith found problematic which needed to be fixed

or replaced.

5. MagbiilHadiths (Accepted Hadiths)

The following is a brief analysis on hadiths in this category:

5.1. The First Hadith
“The messenger of Allah sallaAllah ‘alayhiwasallam said:
Jliging iz 5y s
Ll laaliadaa) g¥dialenlioud shadglil): alu sgalagUliluag Y gu U8
3g0aLiyIde Laan g
Narrated Abu HurayrahradiyAllahu ‘anh: Allah’s Messenger %% said: “Allah has ninety-nine
Names, one-hundred less one; and he who memorized them all by heart will enter
Paradise”(Marzuki, 2014)

This hadith is graded authentic (sakih) with the level of muttafaqun ‘alayh. It was narrated from the same
companion, Abu Hurayrah by al-Bukhariin Kitab at-Tawhid, Bab Inna li AllahMiat Ism IllaWahidan, no.7392 (al-
Bukhar, 1422H) and Muslim in Kitab al-Dhikr wa al-Du’a wa al-Tawbah wa al-Istighfar, Bab Ft Asma’ Allah
Ta’ala wa Fadl Man Ahsaha, no. 6 (Muslim bin Al-Hajjaj Al-Naysabari, n.d).

5.2. The Second Hadith
- J stals sela g LLag Y s yimaws: JBlaginglllun jthaally jazielllamics lamulic
#\;Ach\SJ‘;U:\jjcﬁMuﬁjjcmYJuJMM}i}@ﬂ\YH_‘JM\'éJL@_&cML}[\:\.\;
uwfjmj‘a
On the authority of ‘Abdullah bin ‘UmarradiyAllahu ‘anh who said: I heard the Messenger of

Allah_ 252 say: “Islam has been built on five [pillars]: testifying that there is no deity worthy of
worship except Allah and that Muhammad is the Messenger of Allah, establishing the salah
(prayer), paying the zakat (obligatory charity), making the hajj (pilgrimage) to the House, and
fasting in Ramadan. ” (Marzuki, 2014)

This hadith is also graded asmuttafaqun ‘alayh. It was narrated byal-Bukhari inKitab Al-Iman, BabQawl al-
NabiyyiSallaAllah ‘AlayhiwaSallam, no. 8 and Muslim inKitab al-Iman, BabQawl al-NabiyyiSallaAllah
‘AlayhiwaSallamBuniya al-Islam ‘ala Khams, no. 22 from ‘AbdAllah bin ‘Umar through the chain ofHanzalah bin
AbiSufyanfrom ‘Ikrimah bin Khalidfrom ‘AbdAllah bin ‘Umar from RasulAllah SallaAllah ‘alayhiwasallam (Al-
BukharT Muhammad bin Isma‘il, 2001; Muslim bin Al-Hajjaj Al-Naysabtri, n.d).
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6. The Problematic Hadiths

This research found three problematic Hadiths. One of them needed to be replaced and the other two needed to
be fixed. The explanation on each of them are as follows.

6.1. Hadithsin Which Its Sanad (Chain of Narrators) Were Not Found

After attempting to track the sanad of the hadith in the books of sanad available, the researchers had failed to
find its sanad. In hadith sciences, the sanad is a vital element for a hadith in ensuring that the verification upon the
status of the narrators can bepursued.

Furthermore, it is through the sanad that the narration can be verified whether it has taken place or not. This is
because one may claim that a narrator narrates a hadith from his teacher, while in actuality the narrator did not even
physically meet the teacher.

Therefore, since the sanad of that sadith could not be verified, then the researchers were unable to verify the
status of the narrators andas a result unable to prove that this narration had actually taken place or not. The following
is the hadith in which its sanad was unable to be verified. It is mentioned here to facilitate other researchers in
attempting to trace its sanad:

“Hadith of the messenger of AllahsallaAllah ‘alayhiwasallam:
A8 raiyaly gf

The first step in the religion is to knowAllah” (Marzuki, 2014).

The researcherswere unable to find this hadith in any of the hadithbooks that provides the sanad of hadiths.
Therefore, for now it is considered as hadith that has no basis or origin.

6.2. Hadiths That Were Improperly Narrated

There were two hadiths that were not properly narrated in the textbooks. Upon further review, the researchers
did not find the text of the hadith mentioned. However, there were hdadiths with a slightly different text carrying the
same meaning. Therefore, this research suggests that these hadiths be fixed for the next edition. The following is a
brief analysis of those hadiths.

6.2.1. The First Hadith
“The messenger of Allah salla Allah ‘alayhiwasallamsaid:
 hgaaiond sa.2a g lILLS

And Allah is Unique, and there is nothing with Him (Marzuki, 2014).

The researchers were unable to find the lafz (wording) of this hadith in any of the hadith books that lists the
sanad of hadiths. 1t could be that this lafz was narrated according to its meaning, which is almost akin to a hadith
collected by Al-Bukhariand ibn Hibbanin theirSahih, on the authority of ‘Imran bin Husaynradiya Allah ‘anhu.

Al-Bukharinarrated from ‘Abdan from AbiHamzah from Al-A‘mash from Jami‘bin Shaddad from Safwan bin
Muhrizfrom ‘Imran bin Husayn, who said:

oLy 1 (pal) Jal cpa uli JA8 (Likaedd L iy 1) g1 cqqanall (a b (5 i) | gLiBlyy U8B canal iy (e p g opla 3 8 ) die )
P S aly B S 108 (S La ¥l 13 gl oo iy cpall b AR liia (LB 11 1B cqaaal s Lk o1 3) ccpad Al b s )

Cilhaild () 488 SBU & ) ol s b 5 L8 ed@J‘;ﬁUi?ﬁ ‘«;‘;ﬁadS)SlS\gé«,ﬁSJ 6@)‘\1\3«2\3@\&&;} sl o ade gl ‘&3
pBl aly cond 8 Ll caaa ol U g (L 99 adally ol pead) 13U (Lgalhal
“While | was with the Prophet (.#%%), some people from BaniTamim came to him. The Prophet

422) said, "O BaniTamim! Accept the good news!" They said, “You have given us the good

news; now give us (something)." (After a while) some Yemenites entered, and he said to them, "O
the people of Yemen! Accept the good news, as BaniTamim have refused it. “They said, "We
accept it, for we have come to you to learn the Religion. So we ask you what the beginning of this

universe was." The Prophet (.#%:2) said "There was Allah and nothing else before Him and His

Throne was over the water, and He then created the Heavens and the Earth and wrote everything
in the Book." Then a man came to me and said, 'O “Imran! Follow your she-camel for it has run
away!" So | set out seeking it, and behold, it was beyond the mirage! By Allah, | wished that it (my
she-camel) had gone but that | had not left (the gathering)" (al-Bukhari, 1422H).

IbnHibbannarrated from ‘Umar bin Muhammad Al-HamdanifromMuhammad bin IshkabfromMuhammad bin
Abi ‘Ubaydah bin Ma‘nfrom his father Abi ‘Ubaydahfrom al-A‘mashfromJami‘ binShaddadfromSafwan bin
Muhrizfrom ‘Imran bin Husayn, who said,

Jsh oo llud g cpal) b AT Aliia ) Jgey b 1) 18D candi o (e &S Ade JR0 3 Gl A glaa B9 88 4 J gy A Ludla g
elad J8 (ua Mg < glawd) 314 A gl JS S u& S A cplal) o Al e g oS g g AU OISy 2 B 00S La ¢ e 128
Lg.’iS)SQ.\S‘f\ G gb 4 adlg dq-'r\g.\%gbd! JMB (cuildi) N8B (SUBL & ol oyl gae b U8R s

1 was sitting beside the Messenger of Allaahsaldllah ‘alayhiwasallam while my camel was tied
to a door. Suddenly some people from Bani Tamim entered from that door and they said, “O Rasil
Allah! We come to you to learn about the religion and we want to ask you about the beginning of
this [universe], what it was? He, salAllak ‘alayhiwasallam, said, “There was Allah and nothing
else besides Him” and His Throne was on water. Then He wrotes on the dhikr everything. He then
created the Heavens and the Earth.” ‘Imran said, “Then suddenly came a man saying, “O ‘Imran,
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go get your she-camel, for it had runaway but the mirage was cut off without getting it. By Allah! I
prefer if I just let it go.”(Muhammad bin Hibban Al-Busti, 1993).

The researchers were unable to find the text of this hadith in any of the hadith books that lists the sanad.But its
meaning is almost identical to portions in two authentic (sahih) hadiths collected by al-Bukhari, namely, “There
was Allah and nothing else before Him (4 s (%3 aly 40 0S) (al-Bukhari, 1422H) and also collected by ibn
Hibban, namely,“There was Allah and nothing else besides Him (s s gasly 49 (\S)” (Ibn Hibban, 1993).

6.2.2. The Second Hadith

“Hadith of the messenger of Allah sallaAllah ‘alayhiwasallam:
& pillic o 18 pilliic 1] se IS ] s¢ds pigadS pifMazlazio
He who does an action, associating other than me in it, so it (the action) is all for it (the associate)
and | am the Most Self-Sufficient and I have no need for an associate” (Marzuki, 2014)
The text of this hadith is the text narrated by Abu Hurayrah, it is narrated from Abu Tahir al-Mukhallis by way
of Al-A‘la bin ‘Abdar-Rahman, from his father ‘Abdar-Rahman bin Ya‘qib, from Abu Hurayrah, from

Rasulullah sz

It is slightly different compared to the textof the hadith found in Sakih Muslim, where its ending (underlined) is
placed in the frontwithout the text * and 41s¢1s¢® along with the additional text 4S,&g 4385, The wordings in Sakzh
Muslim are as follows:

AS i g S 5 <5 e Ad AT Sae Jae e (A o oSN 8 U
I am the Most Self-Sufficient and | have no need for an associate, those who does and action,
associating in it with me other than me, I will leave him and his associate” (Muslim, n.d.).

In Takhrijlhya“ ‘Ulim Al-Din, al-‘Iraqi had commented on a hadith with its text being almost similar to this
hadith, as in the following:

A8l co L) BT Ui g AlS Al ggh g g dda Ul g Al 4l g (5 1 4 &l Slae Jus (a dag Jo A Jgy — alug Al i) Lo — g8

He mentioned: )

e ey daba ol die ga g Lyl Lgd g0 il g andl e alag o5 g Ada Ul g A1 68 (1938 A (ol Cunda e 43 B3dll) g Ungall A llla o) g
=y
It was collected by Malikin AI-Muwagta’ and its text is from the hadith of Abu Hurayrahwithout
him stating “And I free myself from that” and it was also narrated by Muslim by beginning and
ending without that wording. Similarly with ibn Majahwith an authentic sanad (Al- ‘Iraqi, 1987).

6.2.3. The Third Hadith
“The messenger of Allah sallaAllah ‘alayhi wasallam said:
Uipdiad ) J sbiawalifYlgalania ;) 5 50 o) sgaladdipdivuiciia
And whosoever initiates an evil practice in Islam and is emulated by others will bear the sin of it
and the sin of all those who act on it without their burden being diminished in the least.(Marzuki,
2014)
The text of this hadith is not found in the well-known nine books of hadith (al-Kutub at-Tis ‘ah). However, there
are more than 10 narrations having similar wording with this hadith. Among them are the following lafz:
1. The text from Sahih Muslim,Kitab al-Zakah, Bab al-Hath ‘ala al-Sadagahwalaw bi ShiggTamrah
aw KalimahTayyibahwaannahdaHtijab Min al-Nar, no. 1017 (Muslim bin Al-Hajjaj Al-Naysaburi,
n.d):
B b )33 G Gl G 2 G o0 Ba Ly Jae (a )3 DG g Adde (& ‘wmehﬁ"uﬁwuu
2. The text from MusnadAzmad, AwwalMusnad Al-Kifiyyin, Wa Min HadithJarir bin ‘AbdAllah, ‘an
al-NabiySallaAllah “AlayhiwaSallam, n0.19220 (Ibn Hanbal Ahmad bin Muhammad, 2001)
L 28 51550 e QU3 (il V5 gy Ja8 (5 5393 W09 4 (S oha (L (e el A (i (12
3. The text from Sunan Al-Darimi, Al-Mugaddimah, Bab Man Sanna Sunnah Hasanah Aw Sayyiah,
n0.529 (‘Abd Allah bin *Abd Al-Rahman Al-Darimi, 2000):
bt b )33 G Gl G 8 Gy g Bty (a S Sia Al 8 ‘meuﬂj
4. The text from Sunan Ibn Mdajah, [Ifiitah al-Kitabfi al-ImanwaFadail al-Sahabahwa al- ‘llm], Bab
Man Sanna Sunnah Hasanah aw Sayylah no 203 (Muhammad bm Ya21d Al Qazw1n1 n.d):
4. The text from Sunan Al-Nasal Kltab al- Zakah Bab al Tahnd ala al- Sadaqah no. 2554 (Ahmad
bin Shu‘ayb Al-Nasa’i, 1986):
Ui 28,1331 e Gl O 48 e gy Ba (3 593 (b )3 Adlad 6‘““ i ) b G (as
The researchers had concluded that this hadith was not narrated in its precise wording. And the following is the
takhrij(verification) upon the abovementioned hadiths
This hadith was collected by Muslim, Aimad, Al-Nasa 1, Ibn Majah, Ibn Hibban, Al-Darimiandlbn Khuzaymah
from three different companions, namely Abu Hurayrah, Abu JuhayfahdanJarir Al-Bajalithrough the following paths
of sanad:
1. The hadith of Abu Hurayrah. Ibn Majahnarrated from ‘Abd Al-Warith bin ‘Abd Al-Samadfrom ‘Abd Al-
Samad bin ‘Abd Al-Warith from Ayytb from Muhammad bin Sirin from Aba Hurayrah from Rasul Allah
salladllah ‘alayhiwasallam (Muhammad bin Yazid Al-Qazwini, n.d).
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2. The hadith of Abu Juhayfah. Ibn Majahnarrated from Muhammad bin Yahya from AbGNu‘aym from
Isma‘TlAbalsra’ilfrom Al-Hakam from Abua Juhayfah from Rasul Allah sallaAdllah ‘alayhiwasallam
(Muhammad bin Yazid Al-Qazwini, n.d).

3. The hadith of Jarir Al-Bajali. This narration is divided into the following paths:

1. The path of Shaqiq from Jarir Al-Bajali. Al-Darimi narrated it from Al-Walid bin Suja ‘from Sufyan bin
‘Uyaynahfrom ‘Asim from Shaqiq from Jarir Al-Bajali from Rasul Allah salla Allah ‘alayhi wasallam
(‘Abd Allah bin ‘Abd Al-Rahman Al-Darimi, 2000).

2. The path of Abii Wa’il from Jarir Al-Bajali. Ahmad had narrated from Sufyan ‘Uyaynahfrom ‘Asim bin
Abi Al-Najad from Aba Wa’ildaripadaJarir Al-Bajali from Rasul Allah salla Allah ‘alayhi wasallam (lbn
Hanbal Ahmad bin Muhammad, 2001).

3. The path of Humayd bin Hilal from Jarir Al-Bajali. Ahmad had narrated from ‘Abd Al-Razaq from
Ma‘mardaripadaQatadah from Humayd bin Hilal from Jarir Al-Bajalidaripada Rasul Allah salla Allah
‘alayhi wasallam (Ibn Hanbal Ahmad bin Muhammad, 2001).

4. The path of Al-Munzir from Jarir Al-Bajali. Muslim, Ahmad, Ibn Hibbandan Al-Nasa’inarrated from the
path of Shu‘bahfrom ‘Awn bin AbiJuhayfah from Ibn Majahnarrated it from Muhammad bin ‘Abd Al-
Malik from Aba ‘Awwanah from ‘Abd Al-Malik bin ‘Umayr. Both of them (‘Awn bin AbiJuhayfahand
‘Abd Al-Malik bin ‘Umayr) had narrated from Al-Munzir bin Jarir from Jarir Al-Bajali from Rasul Allah
salla Allah‘alayhi wasallam (Ahmad bin Shu‘ayb Al-Nasa’i, 1986; Ibn Hanbal Ahmad bin Muhammad,
2001; Muhammad bin Hibban Al-Busti, 1993; Muhammad bin Yazid Al-Qazwini, n.d; Muslim bin Al-
Hajjaj Al-NaysabirT, n.d)

5. The path of ‘Abd Al-Rahman bin HilalfromJarir Al-Bajali. Muslim had narrated fromZuhayr bin
HarbfromJarir bin ‘Abd Al-Hamidfrom Al-A‘mashfromMisa bin ‘AbdAllah bin Yazidfrom Abu Al-Duha;
and Ahmad, Al-Darimiand Ibn Khuzaymahhad narrated it from the path of AbiMu‘awiyah from Al-
A‘mashfrom Muslim bin Subayh. All three of them (Misa bin ‘Abd Allah bin Yazid, Aba Al-Duhaand
Muslim bin  Subayh) had narrated it from ‘Abd Al-Rahman bin Hilalfrom Jarir Al-
BajalifromRasulAllahsallaAllah ‘alayhiwasallam (‘Abd Allah bin ‘Abd Al-Rahman Al-Darimi, 2000; lbn
Hanbal Ahmad bin Muhammad, 2001; Ibn Khuzaymah Muhammad bin Ishaqg, n.d; Muslim bin Al-Hajjaj
Al-Naysaburi, n.d).

In short, Ahadith having those texts mentioned were not found by the researchers in the major books of
reference for hadith with sanad. However, there are authentic hadiths having almost the same meaning with them.
Therefore, it is recommended that the correct text be taken from the authentic hadiths for the next printed edition of
the textbook.

7. Findings and Conclusion

From this research, it was surprisingly discovered that there arevery few hadiths mentioned in the ‘Agidah
textbooks. This evidently indicates that in the six years period of learning, the students are exposed to only six
hadiths that are ‘agidah-related. In the 3rd, 4th, and 5th year, there would be no hadith on ‘aqidah exposed to the
students. This reveals a lack of exposure to young Muslims within the society regarding hadiths that are related to
‘aqidah. At the same time, out of these six hadiths, two of them needed to be fixed and one needed to be replaced.
Therefore, the researchers would like to propose a further study about the exposure of authentic hadithson young
Muslim students, where the findings will be useful for the authority to decide the best portion of authentic hadiths to
be exposed to them as they grow. The researchers also recommended for future research, to consider looking into
other textbooks, as well as workbooks and supplementary materials.

Aside from that, it was discovered that the writing of hadith in the textbooks did not follow the proper hadith
writing method that facilitates the reader to easily verify the hadith. For example,it would be highly beneficialto
mention the name of the hadith book referred to and the fhadith’s number. Hadiths that are not precisely written and
those with unknown status can be further corrected by referring directly to major hadith books such as Al-Kutub Al-
Tis ‘ah. These matters can be further corrected by establishing a committee or panel that is comprised of hadith
scholars/experts from the local universities to further evaluate, so that all hadiths mentioned in the textbooks would
adhere to the prescribed standards.
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